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KRISTA TIPPETT, HOST. I'mKrista Tippett. My guest today is Leila Ahmeh, Egyptian-born Harvard scholar. Her persongbhyjis
pardlels some ofthe defining political and sodalrents of ourtime. She offers a lively, leamsesat provocative challengeto cumrent
controversies about Muslimdress and to basic Weshsumptions about Islam and the Muslim wordvenchen.

Ms. LEILA AHMED: You know, when people think about Muslim womemytthink of the image of Saudi Arabia or Afghamsi& hy
isthat,when 90 percent ofthe Muslimword do@smear any ofthis stuff? Andwhy is it that | meget called by a journalist — | get
constantly called and asked to explain why Islapregses women; |have neveryet been asked, Wityad Islam has produced
seven women prime ministers or heads of state arapE only two orthree?' or whateverit is.

Ms. TIPPETT. This isSpeaking of Faith. Stay with us.

[Announcaments]

Program:

Ms. TIPPETT. I'mKrista Tippett. Is Westem concem about wormed Islam really a concem for the well-being ofmen? Is the veil a
synptomoftheirproblems orofours? My guest ltiisr, Leila Ahmed, provides essential historieaiground and challenges my
thinking. From American Public Media, this3seaki ng of Faith, public radio's conversation about religion, megnethics, and ideas.
Today, "MuslimWomen and Other Misunderstandings."

In recent months, controversy has broken out atestem Europe over the religious dress and hmegfings of Muslimwomen.
France, for example, passed alaw keeping religigpotols out ofits schools, principally aimedhat Muslim headscarf. The Italian
government, citing domestic terrorism laws, habibited face coverings. Some German states havesth gublic school teachers from
wearing headscawves.

My guest, LeilaAhmed,is aprofessor at Harvardridy School and one ofthe most incisive conterappscholars of women and
gender in Islam. She's aso lived through someendefining passages ofrecent religious and pallhistory. She was bom in Egyptin
the waning days ofthe British Enpire. The notidthe Arab woid, and of Egyptians as part ofthatl not yet been invented.But in
our time, we refer to the Arab woild as a factistidy and geography. Wetakeit forgranted anerdhange it with another newly
invented term, the Islamicword.

Ms. AHMED: Yes.Well,look, for onething, | no longer bekethat there's an Islamic world, because wherelgxae the borders? Are
they in Chicago? Where are they? Where does témilslvord end and where does the West begin?nidiiris, orwhereisit? So |

do think what happens in this country is goingeab much about the Islamicworld as whatever imsppeer there. The Islamic word
is no longer over there. That's onething. Therdtiirg is, | think what we do,what we Americams Will profoundly determine what
becomes of what we're calling Islamicwonrd.

Ms. TIPPETT. When it comes to analyzing Muslimwomen, Leila Adnsays, Westemers need to question the mostdsasi mptions
they hold. Wetend to focus on Muslim dothing &redddress as a symbol ofroot problems. This loag dnistory, which she has
traced. When Prime Minister Tony Blair recentlyledithe Islamic full-face veil a "mark of sepamtithe echoed a 19th-century
British missionary who famously described Muslinmen as "buried alive behind the vell." Leila Ahrhed watched Westem
attitudes echo these pattems ofthe past ever Siht.

Ms. AHMED: What we're living through right now is so stadlim me in someways, partly because it seemp&ztrdistory in avery
disturbing way.And what | meanis it was extraoaly for me to tum on thetelevision during thgle€n war and see women throwing
offthe vell, orsee endless programs on CNN owéiiesee Laura Bush speaking about women in Aifgihan and liberating them.
And what was disturbing there was to see the replahat the British Empire did in Egypt 100 yeag®. And it was almost hard to
believe.

Ms. TiPPETT. Tell that story.
Ms. AHMED: Well, what I need to invoke hereis the belig¢hetend ofthe 19th century that the veil symbdlthe oppression of

Muslimwomen. It's part ofthe mythology of thah @rwhich whatever was being done in ancther epuiie countries that they
dominated, whetherit was India or sub-SahararcAbir the Muslim countries, howeverthe women @dbtizere it was the wrong
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thing. In sub-Saharan Africa, they didn't wear gitiociothes; they didn't dress the way Europearo¥art women dressed. In the
Middle East, they wore too many clothes. So theivéhe West in relation to Islam became the emisé&how undvilized Islamwas
and, on the otherhand, how avilized Europeangwgut the other twist that we need to remembtaismomentin history, you know,
Victorian dress was hardly the most liberated dress

Ms. TIPPETT. That's right. And you point out that, even as &fietn women had thoughts ofliberation and ematicipar, | don't
know, just progress, no one suggested that theyortid card Mctorian dress for that of some otldture entirely.

Ms. AHMED: That's right. Exactly. And the wonderful examyilere, too, is that Lord Cromer, who was the gowerfiigypt at the end
ofthe 19th century, eary 20th century, and hetvasnost vociferous advocate of how importantahat Muslim women unvell —
and by the way, you can see a parallel, he wasatteBremer ofthat day, you know? | mean, not LBrdmer.

Ms. TipPETT. Oh, P aul Bremer?

Ms. AHMED: You know, Paul Bremer of his day. The Iraqi caaliforces orwhat...

Ms. TIPPETT. Yes. He was in charge ofoour presence in Iraq ey actively entered...

Ms. AHMED: Exactly. Exactly. He was conducting Iraq. So bisivealent figure 100 years ago was Lord CromergypE But he was,
you know, teling people how Egyptian society oughlhe, and the first thing that had to be donewasen had to throw offthe veil
because, until then, the men would not becomezzidil He didnt care about the women. Women htartw offthe veil so that
Muslim men could become civilized, so they coulideaivilized young boys who became civilized nmémey would be like good
British mothers.

Now, on the other hand, this same man, Lord Cromhes was making such a big fuss about liberatinglMuwomen, in England he

was the president and founderofthe Sodety Oppbmsé/omen’s Sufrage. He didn't think women ougfitave the vote. He thought

Victorian society was perfect as it was, with aipeth ruling over everything, and that is a sydieat ought to be spread across the
world. And in the name ofthat, Muslimwomen hadneeil.

Ms. TiPPETT. And, | mean, before that, beforethe 19th centhiyyeil had quite difierent connotations, didpthan what it has
today? | mean, it was something that upper-dassemavore at that time?

Ms. AHMED: That's right. Now, | think we need to also distirs) what we mean by "veil," because the head royr women was
the normthroughout the Muslimworld, and actubldad covering for men too was the norm.

Ms. TIPPETT. Yes.

Ms. AHMED: So that is often called the veil, and that's wiostadays we see as caled the veil. It's aheagliogy usualy not a facial
veil. And the face vell, in addition to the heagieliing, was wom by upper-class women. Everybduhudgh, wore ahead veil. | mean,
that was just normal dress.

Ms. TiPPETT. Everybody meaning men and women.

Ms. AHMED: Yes. Although, | mean, | can't think ofa man gdirareheaded, but 1don't know ifthere was alewegmting themfrom
going — ldon't think that was a law either for wesm

Ms. TIPPETT. | mean, you also tell — Ihad not read this — thatveil during Muhammad's lifetime was used hganithe Christian
Middle East and Mediterranean.

Ms. AHMED: That's right. That's right.

Ms. TIPPETT. So this was actually something originally thaafsltook from Christian culture, the Christian cdtaround it.

Ms. AHMED: From Christian culture and romwhatever othetuoas were there. | mean, the veil was the nodmaim which wasn't
Christian, it was Zoroastrian. It was also a narithie Christian Middle East. So it seems to haea beform of dress normal for

patticulary the upper dasses ofthe region thioug), regardiess ofwhat religion they were. Jewisinen too, Christian women,
Zoroastrian women, that was just the norm ofdress.
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Ms. TIiPPETT. So obviously this original impulse against theé weis initiated by Westerners, as you say, pedptd.brd Cromer, also
missionaries.

Ms. AHMED: That's right.
Ms. TIPPETT. But it wasn't necessarily about making womenéslivetter.

Ms. AHMED: | think theidea's been politically manipulatégtis what | mean. It's used as away of puttimgndslam, supposedly
because Islam oppresses women. You know, whenavreaeg the veil now prominently discussed in Westetiety, its implication is,
‘We arethe superior civilization, Islamis aniide civilization which desewes to be eradicat@tiat is all summed up inthe
synbolismoftheveil. It's not about women atlatthjnk.

Ms. TIPPETT. You know, | mean, | don't think it's always soreme, but there is a sensethat, let's say, womrihisi country would feel
sorry for Islamicwomen based on seeing them inkihd of dress.

Ms. AHMED: Yes, | think you're right, that its not as ddidie and manipulative as it seems to be. | doo\Wkmow to explain, but let
me try to by saying,you know, when people thinbuaiduslim women, they think oftheimage of Saudibia or Afghanistan. Now,
why...

Ms. TiPPETT. They think ofthe burgas, don't they? Yes.

Ms. AHMED: That's right. But why is that, when 90 percerthefMuslimworld does not wear any ofthis stuffdadan, why isitthat |
neverget called by a joumalist — | get constacdljed and asked to explain why Islam oppressesanpl have never yet been called
and asked, 'Why isitthat Islam has produced swoenen prime ministers orheads of state and Ewonlgewo orthree?' or whatever
itis.

Ms. TiPPETT. And Americanone.

Ms. AHMED: That's right. So what is it thatis always focuseds the face of Islamand women? So | donk itigreally entirely
innocent. | think it's about political power andvhee want to represent Islam.

Ms. TIPPETT. Scholar and author Leila Ahmed ofthe HarvardidtyiSchool. She's one ofthe first Muslimwomertt@nfaculty ofa
major American divinity school. She had a comfdeasophisticated upbringing in Cairo and attendedersity at Cambridge. In the
intellectual, professional, and goveming dasdéseEgypt of her childhood, she wiites, therenskno contradiction between
pursuing independence fromthe European powerdeeyly admiring theirinstitutions. But in halfentury, she's seen that culture
transformed.

Ms. TIPPETT. Let's talk about your experience. | mean, you giein Egypt. Thewomen in your family didn't wéae veil, did they?

Ms. AHMED: No.Well, my grandmother wore a head veil.

Ms. TIPPETT. Mm-hmm. You live in this country now, you writeogli women's issues, you know many American fersinistonder
how you, as someone who grew up in that culturteyearing the veil, thinks diferently about thégmds ofimages than some of your
American-bom colleagues?

Ms. AHMED: That's avely interesting question because |dldy react against the veil. | grew up in asgoivhere women did not
veil. They were Muslims but they didn't veil. Anmthe veil for me connotes a particular kind cdimsl | used to think ofit— | no
longerdo — lused to think ofit as avery dogmatid fundamentalist type ofIslam. So that is ssoaations. Unlike when
Americans see awoman in a vell might think, Whik is just a Muslim custom,' that never occarse. | know it's not a Muslim
custom, having lived it. | know that many — you knanany millions of Muslim women do not and havewom it for, you know, 40
or500r60years.

Ms. TIPPETT. What do you mean when you say that you usedii dfithat as a very dogmatic and fundamentaljstession of Islam
butyou don'tanymore?

Ms. AHMED: Well, I'l tell you, it was in my own lifetime, asyoung person, the people who wore it were p edpbewere affliated
with Muslim fundamentalist groups, or they werdiafied with groups whose origins were in Sauditiaeand who were
fundamentalists romwhere | stood. But nowaddymu talk to young American women who wear hijalveil or a headscarfofsome
kind, they're not fundamentalists. Some ofthenpassionate feminists. So its meaning is changigrierica today.
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Ms. TIPPETT. In America, butisn't it also changing in someulelc countries...
Ms. AHMED: Yes,itis.
Ms. TIPPETT. ...that new generations of young women who are usityeeducated are making that as a choice?

Ms. AHMED: You know, there have been endless books analydiggn earth is this happening, why are they dtiig Class was
one issue, that it was easier for people movingaquérdy fromvillages to the city to assume ayweodest style of dress, to show that
they were not departing romtheirtraditions. #dlits ofreasons are being advanced forit. yreal't ind myselfthinking that it
would have happened if Saudi Arabia had not haticflmoney and had it not been pouring money afeye into pronoting its kind
ofIslam. Maybe what 'm saying is that there'single source for why this is happening.

Ms. TIPPETT. Right. But you do have ideas about what thesegyaomen are feeling about the veil as they chaosad thatit can be
a formofpublicpower and freedom. Whereas | tiiirk when aWestern woman — many Westem womerasémage of a woman
with the vell, they assume that it's this kindetfeat romreality or a symbol of submission way that would have negative
connotations in our culture.

Ms. AHMED: Yes. | mean, you would know better than 1do hdtWestem woman is reacting to it, and | think yealbsolutely right.
Thats not an assumption | would ever make, thistabout submission. Idon't think it is aboutrsigsion at all. Certainly not among
the young.

Ms. TiPPETT. What is it about, then, if not submission?

Ms. AHMED: Well, it depends, you know, what country we'rkite) about, because its meaning clearly changesunytry. Because if
you are a minority and you wear the velil, you'réimga statement about your being willing to talséaad for your beliefs against the
current ofthe majority. And that's a very couragething to do. It's very diferent —ifl wereitig in Saudi Arabia and put on a
headscarf, it would mean something completelymifie IfI'm living in Egypt, where there's probalallot of social pressure even
among the majority to wearit, it would mean soringftdifierent. So Ithink we need to analyze itéfetion to whereis it that this
personis putting it on? Now, one ofthe thingsléaving out ofthis — and I should not be perhapis some people, no doubt, are
wealing it because they believe God wants theBubl don't know how one gauges that exactly.

Ms. TIiPPETT. Right. | mean, | think thosewords lused aliftlele ago about an expression of public powerfee®tiom could also be
linked to asense of piety or asense of Islanmgowering in theirlives. Idon't know.

Ms. AHMED: Go on abit. What do you mean?

Ms. TiPPETT. Well, | don't think there necessatily has to lwemtradiction between a woman feeling empow erediesgithg devout.
Andthatis alink that a lot of Westemers maybeldn't maketo it.

Ms. AHMED: | see. Yes, Ithink you're right. Yes.

Ms. TIPPETT. | mean, the whole language of submission, whido isentral to Islam, it's very dificult just lingtically in an American
ear, right? Espedally for American women.

Ms. AHMED: Well, you know, it's partly because I'min theiuiity, forwhen you say that, what | hear moshis bumber of graduate
students Iknow who have worked orwho are workivigy are Chiistian, on the role of submission ims@lan women, having put up
with being —you know, priests tell women, Wedhihusband beats you, it's your duty to accej3at..

Ms. TIiPPETT. Right. How teachings about submission in Chrigffamorked against women.

Ms. AHMED: That's right. That's right. Yes.

Ms. TIPPETT. But, | mean, my pointis, also, that in Islamwoed "submission," which, again, also is atramslaord, | don't know
what connotations just that word has for you andg yars.

Ms. AHMED: Yes. | mean, as you know, it's a translated wand the wordd amin Arabic,it's a derivative ofthe word "peacsd’

there's no notion of peacein submission, to miadrEnglish word 'submission.” | mean, so therrasoe oEdam orIdam,it's a
resonance ofacceptance, of something good. "Ssibni'ss a harsh word in English, it's about bovimgnd being forced to bow to
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something. Whereas Islam and Eslam, which medmsamme Muslim, to accept Islam, has none oftlsahance at all.
Ms. TiPPETT. | think these are small details —they're notlyeaiall, 1think they're key.

Ms. AHMED: | think they're vital, actually. No, because, te, the word "submission"doesn't translate to Iskanit's not small, but it's
what we live with ordinarily as ifitwere an eqalent word, and itisnt.

Ms. TIPPETT. Writer and scholar Leila Ahmed. I'mKrista Tippettd this isSpeaking of Faith rom American Public Media. Today,
"Muslim Women and Other Misunderstandings."

At speakingoffaith.org, you can hear more of L&haned's recollections ofhow the Arab and Muslimritity of Egyptians was created
in her childhood. In her memoir, she also descitibedslamic sensibility that she leamed fromtoenen in her household in that era.
The ethical vision of Islam, she says, is tradiigpnmore away of being than believing. Here'ssgage from that work, evoking
summers spentin her mother's family home in Alésian

READER: "It is easy to see now that our lives in the Alekéa house were lived inwomen's time, women'sespind in women's
culture. And thewomen had,too, | now bélieverinen understanding of Islam, an understandingwtas diferent fommen's Islam,
‘ofiicia’ Islam. For athough in those days it wesly Grandmotherwho performed all the regulam@@dmprayers, for all the women of
the house, religion was an essential part of hay thade sense ofand understood their own livesadthrough religion that one
pondered the things that happened, why they hazehed, and what one should make ofthem.

"Islam, as I gotit fomthem, was gentle, generpasifist, inclusive, somewhat mystical —justtesy themselves were. .Religion
was, above all, about inner things. The outwardssidreligiousness such as prayerand fastingtroggkigns of a true religiousness .
but equally well might not. They were certainly mbtat was important about being Muslim. What wasitrant was how you
conducted yourselfand how you were in yourselfianaur attitude toward others and in your heart."

FromLelaAhmed's memoi#Borde Passage.

Ms. AHMED: There was no book that | ever read that told Tis is what's important,' but that is the mes#iagiewve got simply from
being dive. And actually, | can give you an exampfthe way that Islamis changing in our timeslkal heard given by someonein
Chicago, University of Chicago, who had studied IMosin America since 1980 to the present. Andhim dourse of her tak, she said,
‘When | firstasked themin the early '80s whatnsimeant, they said to her, Well,it's about lyow behave. You haveto be ethical,
you haveto treat peoplewell.' ‘And that's alytbeuld tell me,' she says. 'Now, ater many yegmeachers coming from Saudi Arabia
and elsewhere, now they know exaclly what Islarisl.what is Islant? It's the five pillars of Islait’s this doctrine and that creed, and
this is how you recite it and this is what you @&.'it's a huge shift, and Ithink it was how pedpled it and how they understood it.

Ms. TipPeTT. | think that this daily lived piety thatis Islaospintuality also — | mean, I've felt, as Ivew®to understand that, that
that's part ofwhat has madeit so hard for Mustintalk about Islam since 9/11, which they wereipa position where they felt that
they had to do that.

Ms. AHMED: That's right. That's a marvelous point, actustyu're absolutely right. That's exacly the ishierd. And, actually, you
know, anotherlittle detail there, it's actualiyoabpeople in Muslim sodeties who are not necidgdduslim. Because | suspect that the
feelings that I had as to what Islam meant weretlpxahat my Christian friends thought that Chasity meant growing up in Egypt,
and my Jewish friends thought. So Ithink it's pédithe ethos ofwhat was Islamic civilization, @'l common to all the religions, to
Hindus who grew up in aMuslim envionment. Sarikht's about awhole diferent way of relatingtee world and understanding
what religion is and how one lives.

Ms. TIPPETT. You said that in Egypt today, there's a greaedpaessure to wear the veil now. | mean, | justtedito ask you, what
has happened inthat culture that in your lifettih@e's now this difierent social pressure forwthWhat does it mean to the women
you know there?

Ms. AHMED: Well, | think Ineed to say two things. One istth@aven't been going back much, so | read abbat'sthappened in that
society. But,you know, there's none ofthe analisa I've seen that don't have politics at tleetlw it. You know, I've lived in
America now for 25 years, and | experience Ameaichaving dramatically changed in the mattersligioe and in relation to women.
And Idon't know ifl would call it a more piousuwatry now, | don't know ifl'd say that, but cerigireligion is much more in the air
and much moreimportant and much more powerful pleople more deeply religious in some sense? tdgatatually. But 1don't
know how you would speak about how your experiénéanericais.

Ms. TipPeTT. Well, there's a difierent kind of public expressamd a kind of energy that maybe was below thfeseirwhich is out on
the surface now.

Ms. AHMED: Was itthere below the surface?
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Ms. TiPPETT. | think it was. But, | mean, | think the point yoeimaking is just to remind us that there's aighsurge of religious
enemy, or ofvisible religious energy, in our cul, which we observe in what we call the Muslimid.o

Ms. AHMED: Yes. But also, | think I'mtrying to suggest thdon't experience it in America as separate frofitips. | don't think it's
about people having become more deeply religiothinM it's about who has the power more.

Ms. TipPeTT. OK.

Ms. AHMED: And | think very much that's the case anyway & Muslim word, about a shift in power, partly besaofthe amount of
money that the most religious fundamentalist coemitrave had. The oil money has been chiefly fueaéatist.

Ms. TIPPETT. Egyptian-American writer and scholar Leila Ahmigtlis is Soeaking of Faith. After ashort break, more conversation
with Leila Ahmed, including the myth ofthe Islamiord and why she worries about women in America.

Visitus online at speakingoflaith org. View a sfithow of Diana Matar's exquisite photographs stguslim women wearing the
veilin contemporary Egypt. And read Leila Ahmetikscourse on the veil and why peoplein the Weshafisinterpret it. Also, sign
up forourweekly e-mail newsletterwith my joumetd subscribeto our free podcast so you'll neiss another program. Listen
when you want, whereveryou want. Discover mospeakingofaith.org. 'm Krista Tippett. Stay with.Soeaking of Faith comes to
you from American Public Media.

[Announcamenty

Ms. TIPPETT. Welcome back t&eking of Faith, public radio's conversation about religion, megngethics, and ideas. ImKiista
Tippett. Today, "Muslim Women and Other Misunderdfiags."

I'm speaking with Egy ptian-American wiiter and dandeila Ahmed. She's one ofthe mostindsiveaeaporary scholars ofwomen
and genderin Islam, and the first Muslim womarhanfaculty of Harvard Divinity School. She's offg a provocative critique of
American perceptions about the Islamic word inegainand Muslimwomen in particular. She first cdonguestion her own
assumptions about such things when she set ouitehver life story in the 1990s. The religious dymics of her native country, Egypt,
have changed dramatically in herlifetime, butlsh@vs the complexity that lies inits history atxiieople.

Here's a reading roma chapterin her memoitehtiHarem." She's recalling formative times speihe company of extended cirdes
ofwomen in her family.

READER: "Looking back now, with the assumptions of my adimne, | could well conclude that the ethos of thetd/whose attitude
survived into my own childhood must have been bosah which women were regarded as inferior crestu..But my memories do
not fit with such a picture. | simply do not thitilat the message Igot fomthewomen ... was thaheeirls, and they, the women,
wereinferior. But what, then, was the messageM'tthink it was a simple one.

"...It is quite possible that while the women did thahk ofthemselves and ofus as inferior, the didnalthough — given how
powerful the cultural imperative of respect foreues, particulady the mother, was among thoselpespeven for men such aview
could not have been atogether uncomplicated. But and women certainly did live essentially segaaiimost unconnected lives. ...
Living difierently and separately and coming togeibnly momentarily, the two sexes inhabited diffetrif sometimes overdapping
cultures, a men's and awomen's culture, eachesigsand understanding and representing the veoitslel f quite diflerently.”

Ms. TIiPPETT. Fromthe memoiA Borde Passage by my guest today, Leila Ahmed. Now back to ounvasation.

Ms. TIPPETT. You have a chapterin your memoirwhich you ddiirem." Y ou know, there's anotherword that kindarhes down to
us through literature and fairy tales, and alsditid of an image of what we think might be wrangl might have always been wrong
with women in,you know, Middle Eastem Arabic sdi@s, right?

Ms. AHMED: Yeah.

Ms. TIPPETT. The chapter you write, then, that you title "Hafemreally about the doseness ofwomen in theées in which you
grew up. | mean, what do you think of — | mean|dice to hear a story or aparticular people wimnyse the word "harem."

Ms. AHMED: Well, as | describethere, it actually is avegrmand — it's awonderful environment becausedt about being with all
the women ofthe family and the children very catably. There was usually, you know, at leastaadzen aunts and grandmother
and soon.Let me say a couple ofthings, whidotsa story about that word, but about how pebphe responded to me here, which
isthat people have said to me, 'Well,you knowtwthat's what it was like when Iwas akid in mynifly in Vermont' orin Minnesota,
orwhereveritis. Because we did gather, it wastbmen who gathered.Wed gatherin the kitchrewetl be — and there would be
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that atmosphere of free discussion and takinglthescribe as being part of what it was to bevimaen's community in Cairo, where

I grew up, or Alexandria. That this is actuallyossmmon experience of many societies just beforeegarne nudear families, each ofus
inour littte boxes. That a lot of people have theemories offamilies being exended families,@fuleople, you know, dividing up

by sexto talk about whatever theirinterests were.

Ms. TIiPPETT. Right. What does theword "harem" mean?

Ms. AHMED: Well, it means women's quarters.

Ms. TIPPETT. That's what it means.

Ms. AHMED: Yeah.

Ms. TIPPETT. So itdoesn't necessarily mean the concubinesi.roo

Ms. AHMED: It certainly doesn't mean the concubines' roomiThet was aWestem male fantasy. They inventest ittvas that
harems meant. Allthe Western men who traveleldgdviuslim word who were unable to getinto a haheoh fantasies as to what was
going onin there. So this is where our Americaitéme ofthe word "harem' comes.

Ms. TIiPPETT. But, you know, | do think that it's true, and @mtrme if I'mwrong, butin — and again, you'rengdo say every Muslim
country is diferent, every cultureis difierentbut thatin Muslim cultures that there is a greasgraration between men and women
now than thereis here.

Ms. AHMED: | think that's probably true. That's probably fges.

Ms. TIPPETT. That's something that Americans will look at, Aicam feminists, and say, 'That's aproblem.' atpaoblem, in your
mind?

Ms. AHMED: No, itisn't. | mean, first thing that comes to mind ifyou say American feminists would sayéroblem, they
probably would, but, on the other hand, what wigkirgj to me when | first came to this country raat people kept teling me about
these wonderful consdousness-aising groupshhgttiad, and | said, 'Well, what are they?' Ang taid, 'Well, you know,women
get together and talk about their experiencessparently it was a very powerful thing for the Aicen feminist movement for
women to get together without men and talk.

Sowhy isit that when women get together in ottbentries, we're unable to see that that's woning®gether and talking? We
think it's abad thing. | don't quite know. | ddriow if fe minists are quite primitive now, everméan American feminists, whether
they have got to the point of understanding thatah good use and insight in being able to getth@y and criticize, which is what alot
of Muslimwomen do when they get together, eitherolitical systemor the men in their familieshar conduct of men and so on.

Ms. TIPPETT. | think we also look at Islamic fundamentalism aee men offon their own without women, and fmal to be
dangerous. | mean, that's the other side of thigt. st

Ms. AHMED: Yes,that's true, but it's not dangerous ifit rfeatunately, they have fundamentalist men and kymw, they have
power, so that's what's dangerous. | don't céiveyfget together; they're welcome to do so.

Ms. TIPPETT. Right.

Ms. AHMED: Butifthey keep hold ofall the power, that's Wheares me, and that's what | don't like. Andglad you make that point
becausethereis no necessary connection betweganientalismand aslightly segregated societyddfentalismis hideous. | mean,
I think it's avery dangerous thing, fundamentalisys oflooking at society. But 1 don't think —timve have a perfect world, Idon't
think some slight segregation is so terrible.

Ms. TIPPETT. You'retalking about segregation between men antem.
Ms. AHMED: Between men and women,yeah. But, | mean, it dags as you said to begin with, across Muslim ¢oest And | think
one ofthe problems of a country, say, like Eggpacing now is that, in fact, there is a breakdoWhe exended family, and that's

causing havoc because women haveto go to wory. 03eel to be able to leave their children withrth@ithers or their mother's sisters
or somebody. You know, the network of women isamgeér there. So Idon't think the segregationysheng like — or the possibility
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ofwomen —links between women is anything liketesng as it used to be.

Ms. TIPPETT. | mean, ifyou had to say, romyour perspeciiregt you do worry about for women in the Islamiglde— there | go
generalizing again — | mean,what comes to youdiind again, you know, not issues of povery oatwlou talked about, the

breakdown ofthe extended family, | mean, we hiasiein this culture, too — but what do you worrgatthat is related to the religion
of Islam?

Ms. AHMED: Well, obviously fundamentalism being entrencheddwer. That is very dangerous and very frightenBug how does
one exactly separate, | mean, | can't quite rerpoverty because ifthere were no poverty, thetslmevould be completely diferent. |
wouldn't be as frightened as | am. But | do thinkmany countries, Islamis used as away ofjtstifoutrageous behavior, and the
combination of poverty, oflack of education, maité@spossible to speak out against that or for oo know that this is not Islam.
So | can't quite renpve poverty and lack of edanafiom. ..

Well,you know, Iwould like to tum that questiaround to you. When you think about America, wisayou fear most for women?

Ms. TiPPETT. Probably the same things you just described.Waalon't have any support to take care of our i@mlénd go out to
work, and that there are a lot of women livingom@rty, and | don't really know how they get thiodkge days, honestly.

Ms. AHMED: Yes.Yes, | agreewith you.Now, do we fear funelairalism for America too? | mean, are we afraibét happens in
the Supreme Court, ofwhat abortion rights goinlgagppen? You know, are these fears only for owzethCreationisnf

Ms. TiPPETT. | think it's easy to politicize some of what'sihaping and make it seem more frightening thanfetéhis. But when lwas
reading your book, it was very striking to me,itheredible social upheaval that you lived througimean, the rea transformation of
your culture, of Egypt. That happened overtinght® And | mean, there were dramatic moments. hitbare were wars that were
fought and lost and political changes, but altaésulted in a complete transformation. And thatid fact, make me think about how
wetake very much for granted the ideathat whatesggpens here, it will be OK, that we will basliicabme out in the same place with
the same system.

Ms. AHMED: Yeah.

Ms. TIPPETT. But people in other cultures have a difierent égpee. You have adifierent experience of howtbed can change
around you.

Ms. AHMED: That's right. But,you know, lused to think thhbut America that things would be always OK, betlast few years have
been very frightening.

Ms. TIPPETT. Egyptian-American writer and scholar Leilla Ahmédh Krista Tippett, and this iSoeaking of Faith rom American

Public Media, today in conversation with Leila Ardr@bout "Muslim Women and Other Misunderstandings.”

Ms. TIiPPETT. | mean, | think it's really interesting that we'aving a conversation about what frightens yowahomen and the
Islamicworld, and you're telling me that that's the@ only place you're looking now.

Ms. AHMED: Yes.Well,look, for onething, | no longer bekethat there's an Islamic world, because wherelgxae the borders? Are
they in Chicago? Where are they? Where does tamisivord end and where does the West begin?nidiris, orwhereisit? So |
do think what happens in this country is goingeaab much about the Islamicworld as whatever mappeer there. The Islamic world
is no longer over there, that's one thing.

The otherthing is, | think what we do, what we Aitens do, will profoundly determine what becomistoet we're calling Islamic
world.Who our allies have been has been very itapoi think of Saudi Arabia, the country that Aima's been most staunchly allied
with for decades. | mean, Ithink, in some ways niajve country, Egypt, has been decimated inbmduse ofthe flow of petrol
dollars into Egypt, which has given riseto fundaragsm. We saw terrible temorism attacks througtbe '90s in Egypt, partly fueled,
my guessis, by money fromthat region. | donftk e would have withessed what we've withessetd—Bso there's no —it's not
what will Egypt do orwhat will Saudi Arabia do? \&thvill American do is absolutely vital to what bews of our world collectively.
It'snolonger borders, realy.

Ms. TIPPETT. | mean, so that's where — you're looking at hdvetountries see us and seeing a very difereptovanitique the
presentand to describe what has gone wrong. #oalf Brabia has been such ahuge aly to the UBitebs is aproblemfor usin the
Muslimwond, you're saying.

Ms. AHMED: Yes. It's aproblemfor us here.We've got testoiere in this country. A lot ofthem are SaufiisI'm saying that there's
no place where one can say, you know, Americasdrat Islamis overthere, and what we do oveettheesn't matter. it's going to
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touch us directly here. And it touches the reshefvorld too. But | don't think we're insulatedd a think it's —what we do shapes the
world, at home and abroad.

Ms. TIPPETT. As you watch the American presencein Iraq, vexigaged there,we areimplicated in and involvéddércreation ofa
new Iragi govemment, anew Iragi system and psrajture. What would you like Americans to bekiing about and watching forin
terms of women, but also just the presenvationttwou think of as the best of Islamic sensihjlithiat you often refer to as the
ethical sensibility of Islam?

Ms. AHMED: Well, ifwe focus on the women, what's happertiregé seems to be heading towards disaster. You,khewagi women
have been among the —in thelead ofliberatediMusbmen. Actually, they're not Muslim. And | gues® ofthedificulties hereis
that,you know, I don't think ofthe Middle Easthsslim. It's been, forthousands ofyears, a medfreligion. Iraq has been, you
know, Christians are very important, Jews were weportant. It's not there now. But so whatevetund— and what | cal ethical
Islamis actually an ethical mixed heritage. Itisud how people of difierent religions have livegether for millennia, and that's what |
cherish. And that has been destroyed. | hoperaiiavably. |don't quite know how we're goingotome back, but 1think it's latently
present. They did it for literally thousands ofeas old as Christianity, Judaism, and Islarthepve been doing it for agood long
time. So I'munable to say how does one restoiegktislamto Irag. Well, 1think it's there livinig the people, but | don't think that the
average Iragi woman is concerned more — at the mowfeat they want most is safety, peace, deanryelextricity. And let us give
themthat,ifwe can, and then allow themto figourehow to run their country.

Ms. TipPeTT. Well, let me ask you this. | think there might &gain, akind ofknee-jerk responsethat Americaght have that
Islamic law, | mean, any religious law, but thatiffalaw as part ofthe constitution, as part eftew systemwould automatically be
bad for women. Is thattrue?

Ms. AHMED: Well, there are two ways ofanswering that. SHamais in itselfa hugely complex, vast body afildome of which is
liberal, some ofwhich is not. It depends how yotiptogether. Soit's a huge volume oflaws cosedan the medieval era. Some of
the judges were very enlightened and tried to jgistice to women, and some did not. And out of tha¢ could piece together a law
that treats women with justice. But | don't se¢, thiathis moment, we are ableto do that. Tuhiasadone aversion ofthat, but
someone introducing Sharia law at this moment limtg, | think, is very likely to use the most contienal and the most biased-against-
women version ofit. And | think that, really, teehe peril is. Ifwe were to see somebody nowsiimg that we have to introduce into
the American Constitution that everything has teegyith Christianity, then they're not out to grin the most liberal interpretations.

Ms. TIPPETT. You've talked about fundamentalism among Muslamsl, everyone sees that. And aso, you've takedt ghiags that are
disturbing in our country. But | wonder, are thgliaces you look forhope, and that help you magedise picture diflerently?

Ms. AHMED: Well, really,you know, as we've been talking abseay, Irag or how the vell is seen, | guess damtim my own mind
has been the politics ofit. And the politics haoebeen pleasant. But through exactly this same ¢if being in America, I've been
astounded and moved and inspired by the kind ofith@ ground people have been quite open. You kn@ve been taking about
prejudice against Islamin America, but actuallyaivive encountered on a living basis as | havemes non-Muslim Americans
interact with Muslims or as well as with myselfitigir extraordinary openness and that they'réiebidown by the kinds ofthings
we've been talking about, that they're not tiedrdbwpreudices. So Ido think we're actually ivimrough quite atransformation in
America, but it's not obvious on the surface nbswhat's happening on the politically explicitde

Ms. TIPPETT. And it's not what makes the headlines and the avies.
Ms. AHMED: That's right, that's right. But,in fact, on thewnd it's really marvelous, actually.
Ms. TIPPETT. | mean, that's quite a strongword, really.

Ms. AHMED: Itis. It is.Well,itis marvelous, what's going. So that's where my hope lies.

Ms. TIPPETT. Leila Ahmed holds the Mictor S. Thomas chair ehtarvard Divinity School. Herinsights challengg@question
American cultures, instincts, and analyses abootAviabs and Muslims areifwe really want to untend Islam as a force in women's
lives and in ourworld.Leila Ahmed's books inclitiemen and Gende in Id am: Historical Rootsof a Modern Debate and a memoir
Borde Passage. Here in dosing is a reading from that work.

READER: "It has not been only women and simple unleamlidviho have believed, like the women who raisedtha the ethical

heart ofIslamis alsoits core and essential rgesJdroughout Muslim history, philosophers, vigioaes, mystics, and some ofthe
civilization's greatest luminaries have held a lsintbelief. But throughout history, too, when tineywe announced their beliefs publicly,
they have generally been hounded, persecuted tedecuFrom alnost the eaiiest days, the Islantiasheld sway and that has been
supported and enforced by shekkhs, ayatollahssngestes, and armies has been official textlals
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"...There has never been a time when Muslims, ins@nyificant number, havelived in a land in whiketlom ofthought and religion
were accepted norms. Never, thatis, until today Nh the wake ofthe migrations that came withéhding ofthe European empires,
tens ofthousands of Muslims are growing up in famnd America, where they take forgranted tliggit to think and believe
whatever they wish and take for granted, most quéatily, their right to speak and write openlylodir thoughts, beliefs and unbeliefs.

"For Muslims this is, quite simply, a historicalipprecedented state of afiairs. Whatever Islambeibme in this new age, surely it
will be something quite otherthan the religiort thas been officially forced on us through al thesnturies."
Ms. TiPPETT. From Leila Ahmed's memokBorde Passage.

Contact us and share your thoughts at speakintiodfeg. Our Web site features unheard cuts of myesation
with Leila Ahmed and you can view Diana Matarstphafmodem Egyptian women wearing the vell iilydide.

We also offer a weekly podcast and an e-mail n¢tgsleontaining my joumal on each week's topign$ip for
free soyou'llnever miss another program agastehiwhen you want, wherever you want. Dis coveerabr
speakingofaith.org.
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